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      Through his arduous history full of blood and strife, mankind has created two images of the world. One of them is an
ancient understanding off the world as of the Cosmos, a spatial organization of existence, that is capable of becoming
an object of aesthetic contemplation. The other one is the Biblical world of Olam, that, is the world as history, as lime, as
a world, that is invisible and permanently in a state of wonder and catastrophe.
      It is noteworthy that, starting from the Renaissance, an image of the world as a beautiful and radiant Cosmos was
established as the foundation for a new European civilization. And the fact that we do not abandon our illusion of the
ancient Cosmos in spite of all the haze of colonial and religious genocide, in spite of totalitarianism-and the excessive
victimization in two world wars, is due to the veiling power of humdrum life and vain absorption in living. A protective veil
of daily events hides from us that "flame of existence," as Isaiah called it, contact with which gives us not only physical
but spiritual fire as well. One cannot believe that we alone, the witnesses of the Chernobyl conflagration, suffered such
a blaze. While it may be sad to state it, there is nothing unique in catastrophes. All of mankind's history is filled with
them.
      In a sense we may say that everything has already happened, in ways both symbolic and actual. Mankind lived
through the loss of Utopia symbolized by Atlantis' ruin, it lived through the symbolism of the Flood and the tower of
Babel. This latter of God's punishments seems to shake with its inadequacy. God didn't just confuse the languages. In
ancient Hebrew they use the expression "safa ahat" which means not only "language," but soul as well. Therefore, it
turned out that not so much languages as people's souls were separated. Why was this punishment sent on Noah's
generation, which had been cleansed by the Flood? There was a reason.
      Starting from the tower of Babel, mankind strove to create an "artificial cosmos," to replace nature with an artificial
environment of civilization, and the reverence of existence with the judgement of reason over that existence, the
judgement embodied by science that led to modern-day ecological catastrophe through the efforts of our separated
"Babylonian" souls. The first such judgement of clear thinking over existence was demonstrated in Plato's dialogues, and
Heidegger had reasons to declare that the atomic bomb had already exploded in Plato's Parmenide.
      This is as true as the fact that Platonov's Trench was preceded by Plato's cave, where the people chained to the
walls saw only shades of reality. Albert Camus wrote about such a symbolic (and sometimes actual) foretaste of the
contemporary crisis. "Deprived of mediators, banished from the beautiful world of nature, we find ourselves in the Old
Testament world, pressed between a kingdom of cruel pharaohs and an implacable heaven." (A. Camus. Rebelling
Man.)
      But major catastrophes, one could say even a true Apocalypse, took place in our souls. The turn-of-the-century
American philosopher G.Tarde wrote, "The defeats and disasters that litter history are trifles when compared with so
much destruction and so many catastrophes that are not seen but are no less distressing because of it. How many
plans were frustrated short of accomplishment! How many hopes were buried! If we could see or imagine what
constitutes the inside of history, if we could picture the movement of a generation unexpressed and unrealized among all
people and the fruitless stream of ideas, beliefs, intentions, and strivings communicated in a whisper that can never be
revealed in action or sometimes even in words, we would have been struck by all that has been lost without being
revealed...'" (G. Tarde. Social logic.)
      Thus, contrary to Marx, history repeats itself not in the form of farce but in demonic fulfillment of the unnatural raging
of growing destructive powers in the world. If this is so, can't we talk about eschatology, the so-called "end of the world,"
not in the future tense but retrospectively, as if "recalling the future."
      In the 5th century AD there was a monk who calculated that the Apocalypse, the Doomsday of mankind, would take
place in the 10th century- that is, in the beginning of the 2nd millennium. So it was believed for five centuries until the
10th century, but in the year 1000, when social and then scientific technical progress started, the Apocalypse was put
off for future times. That was the biggest illusion of history.
      Considering the fact that the classic Apocalypse was understood dually, that is, as the destruction of everything
liable to decay and the rebirth of the eternal, of a "new heaven" and "new earth," one may affirm the following:
Doomsday has started in the second millennium and is continuing in its end. Unexpectedly for us it is happening not in
one moment, but over time. We are living through this eschatological time as its victims.
      Indeed, the "progress" that happened was deceptive. No vice was eliminated, no superstition was put off, and a
thousand times more horoscopes are composed now than during the Middle Ages. The main social problems, the
elimination of poverty, famine, and crime, remain unsolved. Mankind came to know the bitterness of lost hope over a
possible earthly-heaven. Scientific and technical achievements are impressive but as Heisenberg said, they are but a
means of making hell more comfortable for-living. Technology solves problems that were generated by itself.
      Meanwhile, more people have been exterminated behind an everyday veil of progress than existed on the whole
Planet during the Middle Ages, the people that were to be subject to Doomsday in the 10th century were really



exterminated. It was a pandemic of evil. The problem here is not only the historical increase of the number of victims
from dozens of thousands to hundreds of millions. Mankind looked into such chasms of evil that death 'lost its meaning
as an individual end to life. It is one thing to die in a fight for some ideal or because of an implacable change of a
generation's course of death. But it is completely different to die in a bloody element of terror without any sensible
reason, even beyond the bounds of astrological prognosis; because hundreds of millions cannot have the same destiny
determined by the stars.
      Absolute evil appeared beyond the borders of individual destinies, namely the danger of thermonuclear destruction of
the Planet and Cliocyde, the end of history. The planet is enveloped in a wave of mass suicide, whole societies giving
up life collectively as happened in Miami, Santa-Fe, Texas and as still happens in India, Thailand, and France during
1991-1997.
      By the 3rd millennium we may ascertain the fathomless Joss of human values. We have seen the loss of a
generation and of many traditions, and the future too holds signs of loss. A grandiose inflation of words took place so
that there is no word that has not been distorted by demagogy. It is not by chance that Hemingway advised a turn to a
language of numbers.
      Our human qualities are being lost as well. The American publicist Henis noted correctly that in our time the
importance of social problems is overshadowed by pressing biological problems. Instead of the expected class struggle,
at present on the forefront of controversy we have the problems of sexual revolution, the struggle of the sexes,
prohibition of abortion, and fighting AIDS and drug addiction. One may add that biological or vital phenomena are veiled
by an apocalyptic transformation of men into the likeness of natural power. What happened is the 20th century became
an epoch of planetary, world wars of unprecedented scale. As Leo Tolstoy once showed in his example of the Borodino
battle, war has its own consequences that can not be controlled either by will or by word when the interaction of a million
masses gives birth lo non-linear, inner, unjustified and unforeseen imperatives of Power. This, too, embodies
inalterability of natural disaster that transforms soldiers into an implacable mechanism of soulless matter, preserving the
energy of pre-existent chaos. That is shown in the fact that in the first part of the 20th century the majority of men on
the Planet were involved in army formations, reducing people to a grey soldier mass that signified the blackout of human
features by the likeness of the natural element of destruction.
      For example, here is how a Konigsberg resident describes the capture of that city during wartime: whoever would
die, be it a citizen, a soldier, a captive, "a hero or a child, "...death didn't care. Destruction and ruin were hiding powers
that lived their own life and submitted to their own rules. Woe to the one who set them free." (Gabrielle Liechanpach,
Between violence and good.) The events of Chechnya and Tajikistan are object witnesses to this.
      There is an excessive growth of power that every time requires a new level of power over power, etc., according to
a scheme of iteration. As a result, according to the rules of synergism, an increase of management in one area leads to
a weakening of management and even chaos in other areas. History becomes food for power. In relation to that
question R. Guardini said, "Savagery in its original form has been overcome: the surrounding environment is submitted to
us. But that savagery appears within culture and its element is nothing other than that which overcame savagery, that is,
power itself. Old abysses of primeval times begin to open in this new savagery. Devouring and smothering everything
that is in their way, the jungles grow impetuously. All of the desert monsters, all of the horrors of darkness surround us
once again. Men face chaos again; it is even more strange because the majority don't notice anything: machines work
everywhere, institutions function, and scientifically educated people talk unceasingly." (Guardini R. The End of New
Time.)
      Thus, Doomsday is coming. But it is happening in a way that is different than people thought. It is not just a
dominion of death but a loss of the sense of death; it is not just an empire of evil but absolute evil; it is not a judgement
of truth but an absolute mistake when excessive sacrifices and resources are spent on goals that are unattainable. On
the agenda we have not "the end of the world" but "the end of history" marked by an exposure of practical borders
(ecological, energetic, financial and moral), by the necessity of transferring industrial development to a "zero cycle" of
scientifically grounded reproduction of measured levels of consumption, by historical time turning into a history of losses
and catastrophes of mankind, and into its alternative morality. In the eschatological situation peals the sound not of the
trumpet call, but of iron fate. The Christian way of life is subsumed by the sexual revolution.
      It is not just Doomsday, it is a strange judgement: not villains but instead the righteous die, as happened under
totalitarian regimes. The movement of history is oriented not towards the future, but towards the past, as happens with
fundamentalism, Confucian capitalism, adherents of communal life in the USA, followers of Old Testament traditions in
Israel and the Cossacks in the Don and Kuban regions. In contrast, in the information world the formula "knowledge is
power" is being replaced with scientific ignorance, and a growth of problematic knowledge which is not subject to
empirical control.
      The Apocalypse foretold stars falling from the sky, something like the "star of bitterness" which is identified with the
Chernobyl disaster. At the present moment astronautics is filling the sky with artificial stars and that testifies not only to
a victory of Intellect but its loss as well. In his article Why We Should Not Conquer Stars, Bertrand Russell emphasized
the fact of men always being aware that the work of their hands can be improved. As a whole (with rare exceptions) the
environment treated by men ceases being an object of contemplation. For the whole period of historical progress men
made the planet a field of their activity. As a result, the stars remained the only object of contemplation for us. Aren't we



extending the borders of our stupidity by destroying these last objects of contemplation. It is still unknown what part of
the human essence is formed by practice, and what part is formed by contemplation. That is why, while conquering the
sky and lighting new stars in it, we begin to feel not only the ethereal wind of satellite telecommunication but the rustle of
Lucifer's wing as well. For all that, Doomsday is coming in a strange, mysterious, and incomprehensible way against the
background of our scientific and technical success.
      Nevertheless, in spite of all the vastness and unprecedented eschatological shocks mankind has lived through, we
cannot but stand in deep amazement at the fact that it had the strength to stop thermonuclear Armageddon and prevent
a 3rd world war. That means some law of salvation for mankind, not understood by us, is functioning in history. The
banal axiom that history doesn't teach anything cannot abolish the following circumstance: without being a pedagogue
history remains a sculptor. History creates us, it fills the gap between the physical birth and physical death of a man by
way of creating his biography. History writes our biographies, and a beneficial multitude of outstanding personalities is
growing in the world.
      During past centuries biographies were mainly a kind of role, and that fact did not prevent the appearance of some
outstanding individuals, but now the number of individualized biographies has increased excessively. Let's mention M.
Kuzmina-Karavayeva, a character in Blok's poetry, who fought courageously against fascism in the ranks of the French
Resistance and stoically sacrificed her life in order to save a young woman she wasn't acquainted with. Let's remember
the feat of A. Solzhenitsyn who asked and answered the question that became a bolt from the blue for the mightiest
empire: "What are they doing with our hearts?"
      In witness to the law of salvation of mankind, there are also such phenomena as the expanded freedom to discuss
all types of conflict. The tragedy of concentration camps of the 20th century is also testimony to the truly inexhaustible
potential of human resistance to infernal powers of violence and death.
      It is known that these camps became "laboratories of totalitarianism" of some kind, where satan's servants did
experiments on the creation of "ideal prisoners" who would be adapted to live on their knees. However, it turned out that
even in cases where they succeeded in breaking a prisoner, he/she would lose the ability to live and would die in two or
three months. History demonstrated once and for all that a human is a vertical being capable o [Joining the sky and the
earth and embodying absolute values of faith, duty and freedom.
      That is the reason why mankind has lived only through a "small eschatology" which was likely to happen according
to the Late ran assembly of the Catholic church in 1215. In order to avoid entering the zone of a big eschatological end
we need to make the impossible become possible.
      Indeed, as affirmed in Ecclesiastes, the external life of a human is deprived of any meaning because it passes under
the sign of implacable death that denies all efforts. Pindar, an ancient Greek lyric poet, characterized the senselessness
of existence as "a dream of shade'1 or "a scrap of a page taken out of a book." That's the point, the senselessness of
external fife is given to us as an obstacle we need to overcome at the level of comprehension of our internal life. In the
same way we need to overcome the impossibility of loving our neighbors as we love ourselves, to overcome the
impossibility of non-violence or step over the impossibility of hope for better future. "Having lost hope. I still hope," as
Lesya Ukrainka used to say.
      During his last years academician Andrey Sakharov worked on a Russian Constitution where he tried to express the
main dogma of modern mankind. Not without reason, he considered the requirement of meaning in life in a wide and
vital social context to be such a dogma. We are talking about an alternative to the war, terror and poverty that were
evaluated by Sakharov as a crime against the sense of life. In essence, the requirement of meaning in life really
suggests a struggle with violence and poverty denying life itself. It has a spiritual aspect as well. Echoing Leo Tolstoy,
we call it life following a growing consciousness, a consciousness that outstrips our desire to realize it, one that calls us
to new heights of moral duty that have not yet been reached.
      In essence, it is reveals life as a growing culmination where death is not an end but a crown, where the course of
life is broken not by emptiness but by suspended at points that are filled after a human's departure. A thesis of holiness
of existence should be added to such an understanding of the holiness of life in the progressive consciousness of
mankind.
      Here we face quite a difficult semantic and historical picture. At the starting point of modern European history, the
Biblical statement of man's dominion over creation, a kind of "human's empire," became a proclamation of the humanist
manifesto. This ideology of man who proclaimed himself god brought forth an ecological disorder with nature. In the
middle of the 20th century, humanist ideology was exchanged for a conception of personalism where the idea of man's
dominion was changed by the imperative of personal rights and value. Nevertheless, this idea with all of its efficiency is
bound for collisions with compromise, anarchy, selfishness, and personal and national choice. That means that the
concept of personalism is not self-sufficient.
      In connection with an increase of the noosphere ideology, Albert Schweitzer's idea of reverence for every living thing
began to take effect. A human shares not just the same living space with other creatures. They have one planet, and
also the same existence. That is why the question comes up L of a wider concept of reverence for existence as such
and of the concept of ' holiness of existence, because the planet, spirit and life are one whole. Existence is a higher
good, not a subject of instrumental manipulation, and nature is not raw material deprived of holiness but is our common
place, the life space of everything existing.



      The problem of reverence for existence is very difficult; not only from the point of view of being aggravated by
technical nihilism, and by tendencies of Rousseauism with his condemnation of civilization, but from the moral side as
well. In essence, all the time we are talking about the thesis of overcoming impossibility, but not about affirmation of
holiness of existence.
      The matter is that evil, as it is known, has no existence in nature, in the sense that it has no foundation of its own.
Evil parasitizes on existence and irradiates it. Often it is impossible to separate it from its bearer. The idea of the
holiness of existence is next to the thesis of the inevitable acceptance of a lesser evil. Because while fighting evil it is
possible to destroy objectivity in the spheres of life where it parasitizes. Even Danton used to say that exposers of vices
were enemies of mankind. For example, fighting the danger of Chernobyl-type nuclear power stations may undermine
the energy resources of some regions or complicate the future energy supplies of all mankind.
      Holiness of existence as an anti-catastrophic factor suggests that human life must be placed under majestic objects
of worship. One may not mention past generations as an English ethnograph said about them, '"They lived, they loved,
they died." It is not quite so because they lived under very high symbols, they accomplished the possible and the
impossible, and they imprinted themselves in the mirror of the future.
      In specifying these higher symbols, Martin Heidegger connected them with the images of Home, Field, and Temple.
Home is a holy neighborhood of existence where man takes the central place. Field is life space, which links man with
nature. Temple, besides signifying the sphere of human objects of worship, symbolizes perhaps the most important idea
in the history of mankind, the idea of division between Earth and Heaven.
      The fact is that a man cannot orient himself to the value and meaning of the universe without some consideration of
the values foreshortened in the absolute measures of his existence. Putting it figuratively, a sailor on the sea cannot
define his coordinates according to falling stars. He supposes that the heavenly bodies are in fixed positions. However,
assuming the possibility of an absolute in the human world leads to an assertion of something that is not subject to
judgement, something inviolable and so taken on faith. This creates the danger of fanatic worship or abuse of symbols of
sacrificial idolatry. That is why it turned out to be so important in principle to transfer all that is absolute to Heaven and
assert the sphere of earthly, real existence as an object field of something relative, subject to criticism, discussion and
revaluation.
      The idea of a division of the relative and the absolute, the inviolable and the exalted, requires much caution and
tolerance. Keeping these vices is all the more important as the ideology of the salvation of our world suggests a
realization of it as "a world ark" where people are passengers in a ship in a stormy sea. Certainly, we need to shake up
all of our historic heritage and rid ourselves of the trash of prejudice and hatred. We also need to work out new ethics of
solidarity. This requires more than just the principles of consensus and the ability to discuss conflicts. Its requirements
break the framework of that Socratic dialogue we used to put so much hope in.
      Here I would like to refer to Martin Buber's thought that it is the fate of God that is being decided in the world now. It
is the kind of event where all people with all their arguments, with all the differences of their beliefs and the rights to
keep them in any discussions, must strive, to enter a kingdom where the "law of assertions" loses its power through the
situation of the possibility of the impossible. That may become possible only at the meeting with the Absolute, the
world's Only One. Though people have a vague idea of the possibility of Epiphany, we know from Buber's point of view
that it will happen in a place of solidarity, community and reciprocal trust.
      Certainly, a personality will always remain a personality in the area of its faith and beliefs. But every human has
limitless potential of transpersonal phenomena in addition to his personality. It is known that a human always enters this
transpersonal sphere at the higher levels of art, activity and thinking, and approaches his potential, that is, such a subject
as finds features in common not only with those like him but with any thinking galactic subject. For thinking is based on
universal logical laws which pertain not only to people but to cybernetic devices, biological as well as any other self-
organizing system. That is the reason why a human associates himself with the Universe and feels its presence.
      This circumstance was experienced and recorded by poetic natures -Bruno, Goethe, Michelangelo, Pascal, and
Tyutchev all have a feeling of cosmos. Mayakovsky wrote about it thusly:

And night! - look on such silence...
All the sky is cast with stars
As such an hour you rise and say
To the centuries, to history and The Universe...

      In the end of the 19th century Vladimir Solovyov stated prophetically that the drama of history had been played out.
Only the epilogue remained. For us, the passengers of "the world ark," it is important to stay in this epilogue and be
open to centuries, history and the Universe.
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